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Introduction

“Filial piety” (ko 2%, in Chinese xiao), respect and obedience of child for parent,
has historically been a cornerstone of morality in East Asia, deeply intertwined
with Confucian ethics. In early modern Japan, during the Edo period
(1603-1868), biographies of filial people (kdshidenZ: 1) began to be written
in large numbers. The modern scholar Inoue Toshiyuki — one of the founders of
early modern kdshiden studies — suggests that in Japan the genre developed in
three stages.’ First, medieval monks at the Gozan FilliZen temples and early
modern Confucian scholars read Chinese kdshiden such as Nijiishi ko —-+0ZE
(The Four-and-twenty Paragons of Filial Piety; in Chinese, Ershisi xiao), written
during the Yuan period (1271-1368). Second, the spread of printing in the 16
and 17™ centuries allowed books to be more widely available. This made it
easier to refer to classical texts, and people now started to search for and write
about Japanese filial figures from preceding historical periods. Yamato nijiashi ko
KEE "+ (The Four-and-twenty Paragons of Filial Piety in Japan; 1665)
by the Buddhist monk Rydi T Ewas a representative work. Finally, authors
turned to filial people in the present. In 1685, a Confucian scholar named Fujii
Ransai FEH-fiE7% published Honcho koshiden ZAHZF{5 (The Paragons of
Filial Piety in Japan). One of the chapters, named “Kinsei-bus H#5” (“The
World Today™), displayed 20 contemporary filial people. Inoue sees this as the
first attempt in Japan to focus on filial piety among contemporaries.

Although Inoue’s outline is reasonable, there is still room for
improvement. The most significant weakness is that works by Buddhists are not
given sufficient consideration. By way of example, below is a chronological
table of kdshiden containing biographies of filial Japanese (see Table 1). The

! Inoue Toshiyuki 3 83, “Kinsei Teki Setsuwa Bungaku no Tanjo T HAIFHEE T
SEOFEA” Setsuwa bungaku no sekai. Sekai Shisd Sha, 1987, pp.155-184.
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asterisks mark the biographies written by Buddhist monks. “P/M” designates

printed book or manuscript.

Table 1. List of k6shiden containing biographies of Japanese filial people.

Year Title Author P/M

11 1642-53 | Ji koshi +2F (Ten Filial | Hayashi Razan M
People) ARFEIL

*2 | 1655 Shakushi nijashi ko TREC _+ | Gensei JTGE p?
Y 2 (The biographies of
twenty-four filial monks)

*3 1 1655 Kanko ki B1Z£5E (An Account | Sotoku 527 P’
to Encourage Filial Piety)

41 1661 Honcho genkd roku ZE =17 | Hayashi Gaho M
#& (The record of Good ;
Words and Deeds in Japanese s
History)

*5 | 1665 Yamato nijiushi ko KRAE -+ | Ryoi TE p*
kS
(The Four-and-twenty
Paragons of Filial Piety in
Japan)

*6 | 1666 Shakumon koden IR (G Kosen iR P
(The Biographies of Filial
Monks)

711674 Zoku honché jinkan %A% A | Hayashi Gaho M
- WEE
(Paragons in Japan, Second *
Series)

811685 Honché koshiden Z78f2:F{x | Fujii Ransai p®
(The Paragons of Filial Piety
in Japan) IR

2 Published by Yamaya Jiemon IR IEH#M, Kyoto.

* Published by Nishimura Matazaemon Ta#4f X4, Kyoto.
* Published by Matsunaga lemon A7k &R, Kyoto.

5 Published by Tahara Shi Kyobs HJRKFRE, Kyoto.

¢ Published by Nishimura Magoemon Fa A%, Kyoto.
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During the first 85 years of the Edo period, Confucian scholars were
not eager to focus on filial people in Japanese history. For example, [1] Jit Késhi
(1642-53) was one of the few texts by a Confucian scholar in this period to
feature such figures, and moreover, it was written not as a didactic text, but for a
literary purpose. As Miyazaki Shiita has noted, from 1642 to 1653,
Confucians in the Rin School (Rinke#Z) frequently composed Sinitic poems
on a set theme (daieifzk).” A member of this school, Hayashi Razan created
thematic compilations of historical figures and scenic spots to be utilized in such
compositions of poetry. Jii kGshi, which means “ten filial people,” was one of
them.® [4] Honché genko roku (1661) and [7] Zoku honché jinkan (1674) were
private works compiled for specific daimyd KR4h: the former for Matsudaira
Tadaakira#2 £ f8 B of Himeji Domain i #5%5, and the latter for Asano
Tsunaakira 7% %7 B:of Hiroshima Domain /i &¥%.° [8] Honcho koshi den
(1685) was the first published Japanese kdshiden by a Confucian scholar.

As we can see in the table above, during the early Edo period, most
writers of published kdshiden were monks. Apparently, monks were more active
than Confucians, despite the close connection that originally existed between
Confucianism and filial piety. The primary goal of this paper is to fill the blank
in existing research and examine what kinds of kdshiden monks wrote. In

addition, I will attempt to shed light on the broader historical context in which
they were written.

Shakushi nijiishi ko: The Influence of Ming Chinese Buddhism
[21Shakushi nijashi k6 (The biographies of twenty-four filial monks) (1655) was
the first published book to showcase Japanese filial people.'® Out of the

" Miyazaki Shta EWFE 2. “Kobunji Ryiko Mae ni Okeru Koji Daiei ni Tsuite 5 3C
BEPRITANIZ BT 2 B EREFKIZ DT Kinsei Bungei JTHE3CEE, vol. 61 (1995),
pp.1-18.

¥ Katsumata Motoi X 2. “Kokomono Nihon Daihyd no Senshutsu: Razan ‘Ja Koshi’
wo Megutte ZE1TH A ARARFOBH—BILT+HFHET 12D oT, Mou hitotsu no
koten-chi: Zen kindai nihon no chi no kanései &>-—-2>O ity #sn—pE{X B RO HD
A REME. 2012, Bensei Shuppan f1ER AR, pp.149-153.

® Katsumata Motoi. “’Honchd kdshiden’ no koten shodan [A8iZF{z )0 BEE.”
Gazoku FE(R, vol. 12 (2013), pp. 48-61.

19 Kokon chomon jii T4 %BM4E, a narrative literature of the medieval period, compiled

filial people in the chapter of “Kokd on’ai dai ju ZFE1TEEE-+.” However it was
published later than Shakushi nijishi k.
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twenty-four filial monks described here, seventeen were Chinese, the remaining
seven Japanese. Biographical information on all seven of these filial Japanese
monks was quoted from Genko Shakusho JTFHRE (The history of Buddhists
in the Genkd era [1331-1334]), the earliest comprehensive history of Buddhism
in Japan. That is why all of the Japanese monks mentioned in Shakushi nijashi
ko are from before the 14th century. The author Gensei JLE{ (1623-1668), a
Nichiren monk, was famous not only as a poet, but also as a filial son. Even
after he became a monk, he lived close by his parents. In 1659, he took his old
mother to travel all the way from Kyoto to Mount Minobu£ %E [, the
headquarters of the Nichiren sect, which lay just west of Mount Fuji. The record
of the travel was written in an elegant Japanese style prose (wabun F13L), and
published under the title of Minobu michi no ki H3EIEDEL (A Record of the
Road to Minobu).

Gensei’s filial emotions and values have been admired as an expression
of his chaste and noble personality. It is indeed not so difficult to regard
Shakushi nijiishi k6 as another expression of his filial mind. However, his
attitude and works should be considered more holistically within the cultural
context of the time.

As is well known, China has had a long history of debating whether
Buddbhists are filial or not."" Generally, Buddhists have insisted on two types of
filial piety. One camp insisted that Buddhists are equals of Confucians in caring
for their living parents. The other position argued that filial piety in Buddhism is
in fact broader and deeper than that of Confucians. For example, KoronZtif
(Discussion on filial piety) in Volume 8 of Fugyd hen#i##R says that filial
piety in Confucianism is just for one’s own parents in the present world, whereas
“In Buddhism, everyone who cares for you in each life is your parent,” and

' Michibata Rydshii 34 K75, Chigoku bukkyo to jukys rinvi EIAS & (ES R
Heirakuji YE353F, 1968; rpt. as Chiagoku buldyo shi zenshii "FEILE 24, Vol. 9.
Shoen EZ6, 1985; Kashiwahara Yasen 5B Hist. “Kinsei no haibutsu shiso ¥tk
{LJBHE.> Nihon shisé taikei (57) Kinsel bukkyé no shiso BABIERR 57 WAL
fE48. Iwanami Shoten A EE, 1973, pp. 517-532; Kashiwahara Yiisen. “Gohd shisd
to shomin kyoka FE7EBAR & IR R BAYL.” Nikon shisé taikei (57) Kinsei bukky no shisé,
Twanami Shoten, 1973, pp. 533-556; Araki Kengo Fi A RANE. Bukkyé to yomeigaku {5
# & BEHA %, Daisan Bumei Sha 25 = 3CHi#t 1979; Kanno Kakumyd & #50HH.
“Haibutsuron $E{AFR.” Nilon bukkyd 34 no kagi B AS{AE 34 OEE, Shunji Sha FEK
#t, 2003, pp. 228-233.
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“Filial piety in Buddhism applies to all seven lives.”'*

Shakushi nijiishi k6 showcased and insisted on direct filial piety.
However, Gensei’s argument was not directed against Confucians. Instead, he
blamed Buddhists who failed to take care of their own parents in the present
world. The preface reads:

Silly and unworthy kinds of Buddhists say, “When Buddhists leave home and

become priests, it means they requite their parents’ kindness, so we do not have

to take the trouble to take care of our parents.” They do not know the true
meaning of “Requiting parents’ kindness by doing nothing.”

EHARE OBIE, BB, THEOA, BEETTEIZAS, HIBER

BERT, BATERIZHFTA] &, BAUXENCELBEDOELHT,

HOBZETCTRERTIFULMELDRY,

We can see a similar argument in writings by Chinese monks in the Ming period
(1368-1643), a time when Buddhism was flourishing on the continent.
Additionally, Buddhism began to fuse with Confucianism and Taoism, through a
process known as Sangyé Icchi=#{— %, or the integration of three religions. In
their discussions, we can see many insist that Buddhism and Confucianism are
not conflicting. And some Buddhists insisted that monks must actively care for

their parents in the present life. The Chinese Zen monk Zhuhong (Shuko#kZz,

1535-1615) in his Zimen chongxing Iu (Shimon siké roku #SFH421T#%) says: 14

It is the monks’ fault that some still detest monks like the plague. It is
regrettable. Some monks commit three crimes. First, some receive donations
without remembering his parents. Second, some take a high seat of a car or a
boat and make his parent lead them like a servant. Third, some sever ties, leave
home, and treat other people as if they were their parents. Please do not blame
all monks just because of the three types of imprudent monks.
SRk, BEETHIBOMS T5FAF L. AIbEOoRRY, BHER
FTARL, KOS, Zd0, B THHOEEETCHORERIISHE, —
29, BMMECALT, Hofd LTEOHE,N LD T, THEOmMLS T
&, T, BEEE FEHT, MCMoBLELLT, BITRE:
LT 5E. =0, B EREEA ROZ00RFEEUT—YER
55T Eipinh,

P RIbEOELE, DEFOHRIEREORXRRD, AT LHOFEUTRES
372V (Kanchil fugyd hen TEREREGR. p. 4).

13 Folio 1 verso-2 recto.

' Printed in 1661 by Tahara Nizaemon FHJF{=7#FH, Kyoto. “The general statement
(S5 ron #33%)”, at the end of Chapter 4: Being Filial to Parents (Kdshin no ko dai yon 2
B2 1TEEID), folio 20 verso-21 recto.
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Zhuhong’s point of argument is very similar to that restated in Japan by Gensei.
Gensei’s intense feelings of filial piety and showcasing of filial figures were not
just an expression of his own personality, but were influenced and supported by
the ideology of Ming monks.” Actually, Shakushi nijiishi k6 drew on The
biographies of filial monks in the Ming period (Dai Min kosé den XBBE{E{R)
as one of its sources.'® Due to his deep familiarity with Ming Chinese texts,
Gensei became the first early modern Japanese author to turn to examine filial
piety in his own country. '’

Yamato nijiishi ko: A Fiction to Avoid Duplication
Ten years after [21Shakushi nijiishi k6, a new work showcasing filial figures in
Japanese history was published. It was [S]Yamato nijiishi k6 KE_-+MHZE
(The Four-and-twenty Paragons of Filial Piety in Japan), written by Rydi T &,
a monk of the True Pure Land School (Jodo Shinshii). Though the book does not
showcase any monks, many of the figures are Buddhist laymen. As the modern
scholar Hongd Fusako Z<#§ 5% 7 has pointed out, many of the featured
personages were taken from literary texts like Noh or Mai. Additionally, each
story was a mixture of various sources, and some of the figures were completely
fictitious creations by the author.'®

Yamato wijashi k6 is an example of early Edo novels known as
Kanazoshi {4 B+, In modern-day scholarship on Yamato nijiishi k6, what is
most appreciated has been its creativity. Researchers have generally regarded
differences between this work and its sources as literal improvements, while also
trying to find phrases that display a critical stance toward existing social

15 1t is well known that Gensei was the first Japanese poet to have adhered to the literary
theory of the Ming poet Yuan Hongdao 3E727H, called Seirei setsu PEED
(spiritualism), which focused on clarity and sincerity.

16 printed in 1654 by Nishimura Matazaemon Fa4+ X Z 4, Kyoto. Vol. 3, folio 7

versa-10 versa.

17 Five months later, Kankoki by Sotoku was published. This also recommended direct
filial piety, but it simply emphasized the commonalities between Buddhism and
Confucianism.

'8 Hongd Fusako A#EEEF. “Kanazoshi ¢ Yamato nijishi ko’ ni tsuite (K& EF [ RIE

A2 {220y C.” Bungaku ronss 16 (1960), pp.40-53; Hamada Keisuke & HE .

Kinsei shosetsu, eii to yoshiki ni kansuru shiken WTH/NREZ LRI 2F R,

Chapter 2-1, Kanko no tameno kyoké no hassei: Yokyoku wo daizai ni shita kanazdshi ni

tsuite FUIT O 728 DEFEOFE—FZ i 2B IC L7 {HA EFIZ-2 T, Kysdto

Daigaku Gakujutsu Shuppan Kai 1993, pp. 29-50.

40



Monks and Filial Piety

conditions. Such analyses are based on a teleological understanding of the
history of the novel. It would be more historically accurate to read this work as a
kind of Buddhist koshiden. As a matter of fact, the preface says, “Even a flimsy
book such as this might serve as a motivation for Buddhism.”"

In the context of Buddhist koshiden history, it would be reasonable to
think of Yamato nijishi k6 as a rehash of Shakushi nijishi k6. Its fictional
approach can also be regarded as a way to avoid duplication. As I mentioned
above, Shakushi nijishi k6 drew on Genké shakusho. It must have been difficult
for Ry®i to find other sources on filial monks. So in order to avoid duplication,
Ry6i had to combine various sources and create new stories as if the filial
figures were real people.?

Shakumon koden: Authored by a Chinese Monk in Japan

[61Shakumon kéden IR P9 Z {= (The Biographies of Filial Monks) was
published in 1666. The title literally means biographies of filial monks, and it
showecases fifty-three filial monks in China. The most prominent characteristic
of this text is that it was written by a Chinese monk who settled in Japan. As is
well-known, in the early Edo period, Nagasaki was the only official place of
contact with China. In Nagasaki, there were three temples serving solely
Chinese residents: Kofukuji 18 5F, Fukusaijifd 7 =F, and SofukujizRi@sF.
However, Chinese residents were not satisfied with the ways in which the
Buddhist culture at these temples was Japanized. In 1654, they invited the
famous monk Ingen Ryukif& tf£¥ (Chinese: Yinyuan Longqi) from China.
After that, many Chinese monks started to move to Japan. The author, Kosen
Shéton® 5% (Chinese: Gaoquan Xingdun), was one of them.?!

Ingen and Kosen belonged to the Obaku EEEE sect, a Zen Buddhist
school. Different from existing Kamakura Zen sects, Obaku was a sect for the
Chinese by the Chinese. It was not just a new religion, but a whole new cultural
movement that spanned painting, calligraphy, architecture, and other fields.”

' The original text is “M B EF LHIIABEOBR L b b R&E L

2 1n 1660, six years before [5}Yamato nijishi k6, Rydi published another kashiden, titled
Koko monogatari Z¥{TH)FE (Filial stories). It showcased 50 Chinese filial people from
preceding historical periods. Rydi also had to avoid duplication with it.

2 Teuji Zennosuke T332 BY. Nikon bukkyoshi B AL (9), Chapter.12 “Obaku
no Kairitsu FEEOBAN.” Iwanami Shoten, 1954, pp. 285-416.

22 Kimura Tokugen A#1E . Obakushil no rekishi, jinbutsu, bunka FHEEFOES - A
45+ 32{. Shunja Sha, 2005, pp. 307-388; Kyiishii Kokuritsu Hakubutsukan JuME 1§
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Many rulers were enamored by it, and for example, the fourth shogun Tokugawa
Tetsunaf®) 1| became a believer and built the temple Manpukuji & in
Uji, Kyoto, for Ingen (Tsuji 1954).

Interest in contemporaries in Ming Zen Buddhism

The first edition of Kosen’s Shakumon kdden showcased forty-six filial people,
all of whom were Chinese monks. Compared to Gensei’s Shakushi nijiishi ko,
the characteristic point was to display contemporary monks (see Table 2).

Table 2. List of contemporary Chinese monks in [6]Shakumon kiden

Monks who did not come to Japan Monks who came to Japan

36: Joki Koen #FEELER (1582-1660) | 34: Ingen Ryiki [ETi&Rs
(1592-1673)

37: Muji #E{¥ (dates unknown®) 35: Sokuhi Nyoitsu BiFE#n—
(1616-1671)

38: Rydsho Shoko R FRMR 39: Uitsu D&jitsu fE—iE%E
(1633-1661) (1620-1692)

47: Dokutan Shokei JhiE4E
(1628-1706)

*Years of birth and death are from Otsuki, Kats, Hayashi (1988).%*

Shakumon kdden included Chinese monks from the same period, including those
who came to Japan as well as those who did not. As far as I am aware, it was the
first attempt in Japanese koshiden history to showcase filial contemporaries.
Why did such a big shift take place? This change also came about
under the influence of Ming Buddhist culture. According to Hasebe,” from the
end of Ming to the beginning of Qing, Zen monks wrote many biographies of

W88, Obaku: Kyéto Uji, Manpukuji no meihé to zen no shinpii BEE—REHFIRERY
D4 E & B OF . Nishi Nihon Shinbunsha, 2011.

2 According to the text, Muji was the uncle of the author.

 Otsuki Mikio RHIERER, Kato Shoshun JIFEIER, Hayashi Yukimitsu #RE .
Obaku bunka jinmei jiten BEEESTV N4 FEH. Shibunkaku Shuppan, 1988.

 Hasebe Yikei F4ERH4BR. Min Shin Bukkyo Kyodanshi Kenkyi BAIE{ASE I sa0F
4%. Dohosha Shuppan 1993.
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monks. These are known generically as tGshiX] 5. More than twenty titles were
published during this period. Their primary purpose was to clarify religious
lineages. They also started to supply or append ancient toshi like Goto EgenL¥T
£:5% (Chinese, Wudeng huiyuan),26 in order to show who belonged to which
religious lineage, or hokei %%, The custom of writing biographies was also
brought to Japan by Obaku monks.” It would be reasonable to assume that the
Chinese Obaku monk Kosen was also influenced by this trend. In writing
Shakumon koden, he tried to show that monks were also filial into his own time,
in the same way that the spirit of Zen was carried on.

Shift From Chinese to Japanese

This new trend naturally influenced Japanese Obaku monks. We can trace this in
the revision of K&sen’s Shakumon kéden. As far as I know, the book was revised
three times in a short period.® In the revised editions, two Japanese
contemporary monks were added: Tetsugyl Doki #54-EH§ (1628-1700) in the
third edition, and Chdshii Nyokaku #B5E#0#& (1638-1717) in the fourth edition.
This was the first appearance of a contemporary Japanese person in Japanese
koshiden history. Apparently this must have been the response from Japanese
Obaku monks. Shakumon kbden was written and published in Japan by the
Chinese Monk K@asen. Japanese Obaku monks must have read about
contemporary filial Chinese monks in the book, and sent word to the author that
there were also many filial monks in Japan.

As mentioned above, the first koshiden that showcased a
contemporary Japanese figure has heretofore been thought to be [8]Honcho
koshiden, written by the Confucian scholar Fujii Ransai. However, Buddhist
késhiden had achieved it earlier. Honchd kdshiden took a critical stance toward
preceding Buddhist koshiden like [2]Shakushi wijiishi k6 and [6]Shakumon
koden, but it is true that it was, in fact, deeply inspired by Buddhist kashiden.

%6 Written in China’s Southern Song period.

1 Tbuki Atsushi FHIREX. Zen no rekishi #DFE S, Hozokan, 2001, pp. 268-269.

% The first edition is possessed by Otani University, Komazawa University, Tsu city
library, and Toyd University; the second edition by Ryiikoku University, and Fukui City
library; the third edition by Kyoto University and Ishikawa Takeyoshi memorial library;
and the fourth edition by Komazawa University.
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Conclusion

Until now, the history of Japanese kdshiden was thought to have progressed in
the order of: 1) Chinese historical figures, 2) Japanese historical figures, and 3)
contemporary Japanese figures. However, when we look at the works of early
Edo Buddhists, the order must be modified as follows: 1) Chinese historical
figures, 2) Japanese historical figures, 3) contemporary Chinese figures, and 4)
contemporary Japanese figures. In particular, koshiden featuring the latter three
groups were first written by Buddhist monks. [2]Shakushi nijishi ko was the
first published koshiden to showcase filial figures in Japanese history.
[6]1Shakumon kdden featured biographies of contemporary Chinese filial figures,
and the revised editions included additional Japanese filial monks. These
movements were under the influence of Ming Chinese culture.

It is generally believed that filial piety belongs to the realm of
Confucians. Basically, this idea is correct. However, especially in the first 85
years of the Edo period, Buddhist monks, with their intimate knowledge of
cutting-edge Ming culture, led various changes even with regards to filial piety.
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